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Fig. 1. The Tabernacle as conceived by Dr. Conrad Schick. (From his Die Stiftshuette .. . 
1896, p. 27). 
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whole. Scholars from time delve into the tedium its installa- 
tions, but and large theologians and preachers look elsewhere for 
Biblical insights. past generations this was not true. Few students 
the Bible were without ideas how the Tabernacle should 
reconstructed from the Biblical data. Its attendant theological concepts 
were heralded from the pulpit setting forth the ideal age Israel, 
the prototype the Kingdom God, and the typology the New 
Covenant. 

One the causes for the eclipse the Tabernacle has been the 
acceptance the findings the great Biblical critics the 
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century. Perhaps the name Julius Wellhausen more than any 
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other has come typify this line scholars. His brilliant treatise, Pro- 
legomena zur Geschichte Israels (1878) remains important and 
constant companion Biblical scholarship, and his reconstruction 
Israelite history continues dominate much the historical and 
critical study the Bible. rough sketch his basic ideas will help 
set the present study Tabernacle traditions perspective. 

Fundamental the thinking the Wellhausen school the 
history the cult. According the older sources Judges and the 
so-called materials the Pentateuch, many altars and cultic establish- 
ments existed early Israel. But with the promulgation the Book 
Deuteronomy the Josianic Reform (621 C.), the dogma 
central sanctuary and one official altar for the whole Israel was laid 
down. the Priestly materials the Pentateuch, however, the 
Tabernacle assumed the central sanctuary and the only official 
place worship. Such situation cannot squared with the Mosaic 
era but presumes the conditions the post-exilic community. 

The sacrificial system said follow similar pattern evolution. 
the ancient sources, sacrifices were carried out simply. They consisted 
primarily spontaneous “peace-offerings” (shelamim), accompanied 
feasting and joy. The Deuteronomic materials provide transition 
period from spontaneity formality. Beginning the Exilic writings 
Ezekiel, however, the sacrificial cult has become elaborate, sterotyped. 
overburdened with the consciousness sin, and bent expiation. 
Tabernacle traditions seem reflect the culmination this development. 
Incense, cultic feature only highly sophisticated peoples, according 
Wellhausen, found its way into Israelite usage after the Exile. Yet 
found the ritual the Tabernacle. Wellhausen similar 
manner traces the history the clerical orders, finding the concept 
hereditary priesthood, the sharp dichotomy between priest and 
and the office the high priest post-exilic anachronisms Priestly 


legislation. 
Israelite political and ideological history followed the same line 


(*In the survey article. ‘‘Biblical Archaeology Today,’’ presented last February, Vol. X. 
the Editor attempted to point out that as a result of archaeological work ‘‘the Old Testament 
is a more open field for research and study today than it has been for fifty years.’’ The article 
on the Tabernacle in this i8sue, while not wholly concerned with archaeology in a direct way, 
is presented as an illustration of the work now occasionally being done under the direct 
influence of the archaeological perspective. Its importance will readily be seen even by those 
who are unable to accept all of its conclusions. The author is a Fellow of McCormick Seminary 
who is in his second year of graduate study with Professor Albright — Ed.) 


d 
nit 
anc 
can 


1947, THE BIBLICAL ARCHAEOLOGIST 


evolution according this school. the time Moses and the Judges, 
Israel nation did not exist. Individual tribes, free and autonomous, 
went their several ways, worshiped their various gods, and were finally 
banded together Saul and David, only under the duress Philistine 
oppression. the time the monarchy, Yahweh (in particular) became 
national God. the days Josiah, the doctrine the 
covenant was promulgated definitive form. With the centralization 
cult came henotheism corollary. But only after Israel had been 
scattered Exile were the historical conditions propitious for Israelite 
writers rise the concept single universal God. The Tabernacle 
tradition, however, describes the formation Israelite amphictyony 
confederation tribes about central shrine) the foot Sinai. 
Under Moses, God chose Israel and established everlasting covenant 
with her. According the Wellhausen reconstruction history, such 
monotheistic and theocratic motifs can only reflect the period the 
post-exilic Jewish Church. Thus the Tabernacle legislation, rather than 
describing actual political theocracy established Moses, presents 
unreal idealization the golden past. The Priestly Code utopian 
constitution drawn downtrodden religious community serve 
substitute for political state. 

Wellhausenism states unequivocally that the description the 
Priestly Tabernacle found Exodus 25-31 and 35-40 pious fraud. 
the basis ancient passages such Exodus 33:7-11, may most 
conceded that there had been primitive tent-shelter for the Ark 
the desert. was Wellhausen’s conclusion, however, that the Priestly 
Tabernacle (mishkan) was demonstrably the fancy 
Priestly writers; more precisely, description the Temple flimsy 
desert disguise. 

THE NEW OUTLOOK HISTORY 

recent years the Wellhausen reconstruction history has 
undergone sweeping revision. long ago predicted Rudolph Kittel, 
revolutionary progress Biblical research had await the advance 
Biblical archaeology and philology. This not underestimate the 
contributions such scholars Kittel himself, Gunkel (the deviser 
the technique Gattungs-geschichte), Driver, Gressmann, and others 
whose basic work was completed before the major phase the archaeo- 
logical revolution. 

While the basic outlines Biblical criticism were drawn the 
nineteenth century, archaeological research has established itself 
scientific tool the hand the Old Testament student only the 
twentieth century. Only our generation have archaeological data 
reached such proportions affect seriously the conclusions literary 
and historical research. 

Today the Old Testament lies new setting. The horizons 
ancient Near-Eastern history have been pushed back. Israelite histor 
can longer made climb the staircases Wellhausen’s 
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Hegelian reconstruction. While the broad outlines the Documentary 
Hypothesis (JE, and remain intact, and fact have been strongly 
supported the implications Biblical archaeology, the history 
Israel requires thorough reinterpretation. 

Unfortunately only few the results archaeological and 
philological research which are particular importance for revaluation 
the Priestly source the Tabernacle traditions can given our 


limited begin with the Patriarchal Age. 


The results excavation, documentary and non-documentary, 
the period between the wars have transformed our knowledge the 
second millennium Near-Eastern history. The milieu the Patriarchs 
longer shadowy.’ The Amorite Proto-Aramaean connections 
the patriarchs the region Harran and Nahor (Nakhur) can 
longer doubted. The Cappadocian Tablets (19th century), Babylonian 
documents from the First Dynasty Babylon (The Age Hammurabi 
cir. 1830 the fall Babylon, cir. 1550), and especially the Nuzu 
Tablets (15th century) and the archives Mari (18th century) have 
given remarkable parallels the mores, the religious practices and back- 
ground, and the names the Patriarchs. 

particular interest are the occurrences the name Abram (mean- 
ing effect, “well born”) contemporary Babylonian records, and the 
longer form the name Jacob the records Chagar 
Bazar (18th 

The religion the patriarchs has also been illuminated. The 
appellations gods found the narratives Genesis indicate that 
they worshiped old Northwest Semitic deities: primarily El, the head 
the pantheon, and Hadad, the mountain and storm deity called more 
commonly his appellation Baal, both well known from the Canaanite 
epics the 15th century from Ugarit. The name the patriarchal god, 
Shaddai (A. “God Almighty”), recorded only the Priestly strata, 
accords perfectly the context Patriarchal religion flat contradic- 
tion the views older scholars (cf. §7). Shaddai, “Mountain One’, 
must associated with similar appellations: Har, “Mountain 
element the names Hyksos chieftains who ruled Egypt the 
second quarter the second millennium, and Sur, “Crag” “Mountain” 
known both from the Mari letters and Babylonian records elements 
personal names and found the Priestly lists princes (see §7). 

Alt, Levy, and Albright have pointed out characteristics the 
religion the patriarchs which are particularly significant for Mosaic 
religion. One these the feeling actual kinship some sort 


1. For recent syntheses of the historical background of the Old Testament, see particularly 
Albright, From the Stone Age to Christianity (Baltimore, 1940) and Frankfort, Frankfort. 
Wilson, Jacobsen, and Irwin, The Intellectual Adventure of Ancient Man (Chicago, 1946). 

2. Cf. the recent review of De Vaux, ‘‘Les Patriarches hebreux et les decouvertes 
modernes’’, R 42% (1948) pp. 21 ff. 

(An article planned for the February number of the B. A. by Dr. George E. Mendenhall 
will review the data now at hand—Ed.) 

3. The element Ya‘qob also appears in the name of a Hyksos chieftain (Ya‘qob-har) and in 

a contemporary Palestinian place name recorded in Egyptian lists. 
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which linked the patriarch clan its god. second closely related: 
the practice clan individual choose (special) god and enter 
into type contract covenant with him. 

The old traditions Israel preserved the coloring political, social, 
and religious this era remarkable fashion. While the oral tradition 
and old Priestly written records cannot taken literal fashion, since 
tribe and individual often blend and exchange, and since folk-lore 
elements common all ancient folk epics adorn them, nevertheless, they 
have proved have substantially historical core. 

The portion the Hebrew tribes which found itself Egypt 
the third quarter the second millennium had passed into 


A portable tent-shrine. A bas-relief from the Roman period at Palmyra in Syria. 
(From Syria XV, 1934, Pl. XIX facing p. 158) 


even more sophisticated age, and culture. was age mass identifi- 
cation the gods one pantheon with those similar attributes 
another. was age which Accadian served lingua franca 
Near-Eastern diplomacy. was the era Egypt which produced the 
lofty solar monotheism the Akhenaten heresy. 

Moses and the leaders the Hebrew people, judge from their 
Egyptian names, had become comparatively assimilated 
Egyptian culture. Whether not Moses was reared Egyptian 
prince, there can little doubt that was cosmopolite Tanis, the 
thriving international port and capital city Egypt. 

Perhaps few general comments about the desert sojourn are now 
order, subject which shall return below (§6). The desert 
wanderings Israel lay the era before the effective domestication 
the camel, Albright has shown length. The Israelites necessity 
had live the fringes civilization and could never live the isolated 
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life the true bedouin. the end the wilderness wanderings, least 
portion the tribes under Joshua stormed Canaan concerted 
effort, shown most recently Their settlement was rapid 
and general. Such broad considerations based archaeological fact are 
fast making primitivistic views toward early Israel and its religion 
untenable. 

great deal light has been thrown the life Israel the 
period the Judges. The admirable monographs especially 
Noth* have shown definitively, the view the writer, that Israel 
during the period the Judges was organized 
amphictyony (religious confederation) around central Yahweh 
sanctuary. Such organization has close analogues among the ancient 
peoples Greece, Italy, and Asia Minor; and, Albright has pointed 
out, there were central shrines Nippur Babylonia, Nineveh 
Assyria, the temple Sin Harran, etc. Noth argues that the unity 
the tribes Israel which becomes highly evident their uniting under 
Saul, may traced clearly the earliest days Joshua’s conquest. 
This unity not attributed the need for defense against the 
Philistines purely, for many the tribes were not hard pressed. Nor 
attributed the worship Yahweh alone. There must have been 
some outward, concrete expression, some center this Yahwism before 
any unity could have come from the religious factor. Even they had 
worshiped common Yahweh various localities, that would not have 
been uniting force, but rather separating one. The conclusion must 
drawn that the religious unity the Israelite tribes was based 

The application new knowledge drawn from Phoenician and 
Israelite orthography, and the application comparative material drawn 
from the Ugaritic mythological tablets, provide radically new procedures 
for the analysis and dating the earliest Old Testament poetry. This 
method was first applied Albright the Oracles Balaam. 
which their original form are shown date from the thirteenth 
twelfth century. similar way, the Song Deborah (Judges 5), the 
Song Moses (Exodus 15), the Blessing Moses (Deuteronomy 33). 
Psalm Samuel 22), Genesis 49, Psalm 68, etc. may shown 
antedate the great prophetic movement the eighth century, and 
the case the first three mentioned, antedate the United Monarchy 
The utility such scientific means dating must not overlooked 

grants scholarship corpus literature which reflects Davidic anc 
pre-Davidic theology, and which can contrasted with the 
prophets, presumably the creative and formative minds the history 
Israelite theology. The results the theological analysis this 
literature make several necessary. long maintained 
Kittel, Gressmann, Eichrodt, Albright, and other critics 


4. G. Ernest Wright, ‘‘The Literary and Historical Problem of Joshua 10 and Judges 1" 
5 Jour. of Near Eastern Studies, V:2 (1946), pp. 105-114. 
5. A. Alt. Die Staatenbildung der Israeliten in Palaestina, (Leipzig, 1930). 


M. Noth, Das System der Zwoelf Staemme Israels, (Stuttgart, 1939). 
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historicism, the basic tenets prophetic religion are already present 
this earlier age: the concept the covenant, lofty ethical level (in 
utter contrast the degrading religions contemporary Canaan), 
conception God righteous Judge, cosmic Lord nature and 
history; and most striking all, consistent tradition the Mosaic 
and desert origins Yahwism. Wellhausen admittedly had considerable 
difficulty explaining the historical roots the prophetic movement. 
But light the above mentioned results, not mention other lines 
evidence, how can such unique phenomenon early Yahwism 
explained suddenly appears amidst the orgiastic and relatively 
amoral polytheisms the ancient Near East? 

The increasing knowledge ancient 
together with the use form criticism analyzing Israelite law grants 
yet another insight into early Israelite religion. While the customary law 
Israel fits well with the codes ancient Near East, and 
probably reflects both Canaanite jurisprudence and the long-accumulated 
decisions judge and priest throughout stay Canaan, the 
so-called apodictic law (the unqualified commands Yahweh typified 
the form, “Thou shalt”) has parallels. Its antiquity and conceptual 
pattern point the desert its place origin. Moreover, Alt has 
pointed out, such law seems have been preserved and administered 
primarily the covenant sanctuary the confederacy. 

The Ras Shamra tablets, the Marseilles Tariff, and South Arabic 
Inscriptions have given new perspective studies the sacrificial system 
Israel. Scholarly opinion now indicates that the Israelite system 
described the Tabernacle legislation Leviticus probably goes back 
its basic outlines common Semitic practice. 

With this background, are better prepared return 
consideration the desert experiences Israel, the period chiefly 
concerned Tabernacle tradition. few generations after the Israelites 
had left Egypt and stormed Canaan, they were organized loose 
confederation, indeed primitive theocratic system, around central 
Both their religion and their organization were sufficiently 
rong overpower, not only the decadent Canaanites and their religion, 
but time also the powerful opposition the Philistines. Moreover, 
new religion appears, our earliest sources, mutation. Its 
Cod, its characteristic covenant law, its system land-tenure, and its 
litical organization stand strong contrast those its neighbors. 

Such circumstances lead but one conclusion: the desert era was 
tle creative and normative period Israel’s political 
story, and this development was fomented and led revolutionary 
ligious spirit who could none other than Moses. Such evidence has 
ought leading scholars the present day new recognition the 
the Mosaic revolution. Under Moses, Israel came worship 


Only this year, the discovery of the Sumerian law-code of Lipit-Ishtar by F. Steele pushes 
our knowledge of Mesopotamian law back a'most two centuries before the time of 
Hammurabi. 


See particularly, ie Alt, Die Urspruenge des israeclitischen Rechts (Leipzig, 1934). 
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unique God. Yahweh was righteous and living God among the 
capricious and dying gods the Near East. was cosmic power 
and abode. possessed consort and was such stature that other 
gods were reckoned secondary level. 

would incredible the age which are dealing suppose 
that Yahwism could established and transmitted unless Moses had 
instituted nuclear cultic system, and organized his tribes clans into 


some manner religious and political structure. 


THE HISTORICAL STATUS THE PRIESTLY TRADITION 


The conclusions reached above find their primary Biblical 
witness the Priestly strands the Pentateuch. While the stratum 
strongly emphasized the covenant Sinai, and describes both 
revelation Yahweh’s name and the formation the covenant the 
desert, particularly the Tabernacle traditions which maintain that 
Yahweh was tirst worshiped the desert, and that the cultic institutions 
and the formation the state (which correctly identifies 
one: the amphictyonic system simple and primitive form theo- 
cracy) find their origin under Moses the desert. While the 
account schematized and idealized, and while the Priestly writers 
read the theological interpretations and historical developments later 
ages into their system, nevertheless, Priestly tradition must deemed 
important historical witness the Mosaic Age. 

Some the detailed information the lists and geneologies 
cannot passed over lightly. Often the Priestly scribes placed their 
ancient sources wrong context, but the day when their work could 
universally rejected “pious fraud” has Examples are the 
census lists Numbers and (originally single document) 
seems certainly derive from the census David. Moreover, Noth 
monarchial its historical origins. 

Similarly the lists cities refuge and the Levitic cities (Joshua 
and Chronicles have recently been shown topographical and 
archaeological studies reflect system the Davidic era, but which 
had its roots the earlier system Israelite land-tenure going back 
the first days the twelve-tribe system.’ Wellhausen probably quite 
right pointing out that there trace the system the bulk 
Israelite history. doubt was always part ideal and passed 
existence the time the Divided Monarchy. The extended lists 
boundaries Joshua i2-20 have been shown similar methods” 
reflect the age which they are assigned, while the interwoven docu- 
dealing with the cities Israel and are probably 
assigned the Davidic Age soon 

Even more striking the accumulating evidence which may 
avplied the study Priestly records proper names. Such docu- 


9. See Albright, ‘‘The List of Levitic Cities’’. Levis Ginzhere VY-lume (1945) pp. 
10. Cf., esp., Noth, Das Buch Joswa (Handbuch zum A. T., 1938). pp. IX-XV. 
11. For the assignment of the sources of the Joshua lists, cf. 9 12. 
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ment the list princes, variously used Numbers and 10, 


illustrates our contention. Gray his Studies Hebrew Personal 
Names, the standard work the previous generation, rejects the 


document fiction grounds which archaeological data have now 


will instructive describe briefly how his arguments have 
been refuted. Names with Shaddai element, which appear less 


w 
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Ark of the Covenant 


Altar of Incense 


‘olden Candlestick 


Table of Snowbread 


Altar of Burnt Offering 


Plan of the Tabernacle and its Court. (From Davis and Gehman, Westminster Dictionary 
of the Bible, Westminster Press, 1944, p. 588). 


Fig. 3. 


than three times this list and nowhere else the Bible, were rejected 
artificial constructions without archaeological parallel. have noted 
the place which Shaddai assumes the religion the Patriarchs, 
but more striking evidence found now the occurrence the name 
Shaddai-‘ammi (“Shaddai kinsman”) Egyptian inscription 
the 14th early 13th century.” seems have been 
Semite, roughly contemporary with Moses Egypt The name almost 
identical with the the Priestly list. similar way the 
element Sur, “Mountain” was regarded questionable due the lack 
ancient parallels. Those parallels have now been furnished. Gray 
maintained that the proportion names with the element far 
exceeded the use the name early Israel, but 


1 M. Burchardt, Die altkanaanaeischen Fremdworte und Eigennamen in Aegyptischen (1909) 


The name was called to my attention by Prof. Albright. Cf. From the Stone Age te 
Christianity, p. 185. 
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matched the proportions late times. However, the various onomastica 
the second have superabundance the element El, 
archaeloogical evidence proves. The curve evolution which Gray draws 
has out simply reflect the resurgence the popularity the 
its Moreover, the majority the single elements 
che Numbers lists occur combination the milieu which 
tradition ascribes The elements (“people”, e., 
(“brother”), and abh, “father”, all referring the link kinship 
with goa, second the element El, are the most common sub- 
stantives referring deity, both our list and the Amorite ono- 
masticon trom the middle the second millennium. Amorite names 
from the Mari tablets continue published, the evidence grows 
stronger and stronger. now futile deny that these name lists 
formed old document which accurately reflects the name usage 
Mosaic times. 

Albright has recently defended the antiquity still another 
old Priestly document, the list spies Numbers While the 
archaeological documentation these names not striking, never- 
theless must fitted into the earlier period. 

Martin Noth has conclusively shown that the Priestly list stations 
involved the Exodus (Numbers 33:2-49) rests old document 
quite independent the narrative the Exodus and journey 
This old record seems come from the time the early 
monarchy latest, and may, Noth gives good reason believe, 
have been standard list stations pilgrimage route from Canaan 
Sinai. such the case, understandable how Priestly writers 
took such traditional stations, reversed their order, and gave them 
supplementary data the route Israel from Sinai the Promised 
Land. 

The antiquity these dozen Priestly documents warrants 
closer attention the part scholars other written sources 
This especially true the case such document the Tabernacle 
description, whose doublets and conflate condition reveal long history 
transmission (Cf. 11). 

THE HISTORY THE TABERNACLE INSTITUTION 
With the formation the covenant amphictyony under Moses 
the desert, suitable institutions for its functioning were created. The 
central institution, according the unanimous witness the sources. 
was the Tent Assembly (cf. §16) which was utilized both for 
religious gatherings. The Aaronic priesthood and 
sacrificial cult (derived doubt from the patterns worship with 


13. Reuel (Re’um-el in the Mari Letters) meaning ‘‘God (El) is a Shenvherd’’, is a particularly 


interesting example of a congruent name. 
14. Archaeology ard the Religion of Israel of Israel, p. 201, note 13. 
15. In this same connection, it may be pointed out that the name Bezalel (presumably one of 
the fabricators of the Tabernacle) denounced as post-exilic by scholarship in general. 
now has good parallels from old Amorite usage. .. 
*“‘Der Wallfahrtsweg zum Sinai.’’ Palaestinajahrbuch, 36 (1940), pp. 5-28. 
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which the people were accustomed) were instituted. The essential 
covenant law was doubt proclaimed this period and added 
from time time when Yahweh proclaimed his will Moses directly 


through sacred lot. 


There every reason believe that Moses instituted the aniconic 
(no images god made) tradition Israel argued persuasively 
Wright and Albright, that must assume that the Ark, 
witness the covenant and throne invisible God, was also in- 
stituted throuzh the genius Moses. Such traditions best perpetuate 
themselves when embodied concrete form. 


Fig. 4. Reconstruction of the Tabernacle. (A. H. McNeile, following A. R. S. Kennedy, The Book 
of Exodus, Westminster Commentaries, 1908, facing p. Ixxiv). 


The sources are variance the place the Tabernacle 
encampment. Gressmann holds that the Tent-sanctuary and 
its precious Ark could never have stood unprotected outside the camp 
the Israelites. Rather, drawing upon well known representations 
Egyptian and Assyrian battle-camps, and well known representations 
Diodorus relating tent-shrine the center the camp the 
Carthaginians, concludes that the Priestly accounts are more accurate 
placing the sacred cult installations the center the camp. 
However, under different circumstances, both traditions 
accurate. The heavily idealized camp the Priestly tradition, with 
priests and tribes grouped systematic order protective array about 
the Tabernacle, may reflect the battle formation Israel both before 
and after the Conquest. the other hand, the Tent may have been 
pitched partial seclusion among the peaceful encampments Israel, 
and there good reason believe that the Ark led Israel they made 
general migrations (cf. 13). 


li. Esp. contemporary reliefs of Rameses II (1301-1234), presumably Pharaoh of the Exodus, 
which shows the Ezyptian camp drawn up in rectangular form with the tent of the 
divine king and various sacred objects in the center. 
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Little known about the early history the Tabernacle 
institution Canaan. Noth and Alt are correct, the first station 
the Tabernacle was Shechem, evidenced early records 
Deuteronomy and Joshua, where the desert covenant was renewed and 
extended the twelve tribes who made the later nation Israel 
(Joshua 8:30-35; 24; However, the official sanctuary during the 
major phase the period the Judges was doubt Shiloh. Such 
the consensus the sources, early and late. Moreover, the fact that 
Shiloh given such prominence despite its otherwise insignificant and 
out the way station Palestine reinforces tradition. Shechem, the 
other hand, seems have remained under strongly Canaanite influence 
during most the Period the Judges. 


Shiloh the house Eli continued the Aaronic hereditary priest- 
hood preserving even some its Egyptian background the names 
Hophni and Phinehas. Shiloh continued the central sanctuary until its 
destruction the hands the Philistines after the Battle Ebenezer 
(cir. 1050 C.), which the captivity the Ark begins. The destruc- 
tion the central sanctuary amply corroborated the excavations 
Kjaer and Schmidt, well the numerous notices later tradition 
(Jeremiah 7:12; 15:1; 26:6; Psalms 78:60, etc.). The earlier sources 
refer the sanctuary Shiloh temple (hekal), while later sources 
refer tent. When the old fabric the original Tabernacle 
disappeared, one can tell. Perhaps fell apart amidst the vicissitudes 
the Conquest. More likely, was replaced substantial structure 
sometime during the regime Shiloh central sanctuary. 


The period following the destruction Shiloh largely blank 
the history the Tabernacle. Saul’s establishment the sanctuary 
Nob, only two miles from his residence Gibeah, seems have 
been attempt draw the strands the old amphictyonic system 
together under his surveillance well identify with his own 
proto-monarchial system. The blood purge Nob priests after their 
traffic with David particularly indicative that certain sovereign 
powers, derived from the strong tradition theocracy and charismatic 
leadership Israel, still resided the Nob sanctuary. 


Whatever may have been the subsequent history the continuing 
Tabernacle institution after the Fall Shiloh, finds its culmination 
“Tent Yahweh”. get ample evidence political 
sagacity well his religious devotion that such advisers 
Nathan (II Samuel 7)—in connection with the establishment the Jeru- 
salem sanctuary. David brought the Ark, chief cult object the covenant- 
tribes, the hereditary northern priesthood, and the desert-born tradition 
Israel’s Tabernacle, together form his official cultic institution 
the neutral city Jerusalem. The nimbus the old sanctuary, the 


18. Albright, and the Israel, 104. 


loyalty the system, and the cherished memories the desert 
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tradition were thereby transferred the Tent David, giving 
legitimacy and security the Davidic monarchy. 


10. well recognize that the “Tabernacle” became the 
symbol the central sanctuary institution later Biblical thought. 
the telescoping tendency tradition, the institution which served 
Israel’s sanctuary was conceived ipso facto the Tabernacle. For 
this reason, one justified terming not only the desert tent, but also 
the Shiloh structure (whatever its form may have been), and 


Fig. 5. The Qeresh or frame of the Tabernacle. (A. H. McNeile, following A. R. S. Kennedy). 


particularly the Tent David, “the Tabernacle”; for these resided 
the one continuous central religious institution early Israel. The 
motifs the desert tent maintained themselves these sanctuaries, 
arising out the Sinai experience, continuing into the time David, 
and projected ideal form throughout the religious thought Israel. 
These sanctuaries were characteristically seats normative Yahwism; 
each contained the Ark; each was center covenant law and judg- 
ments. They were the focus pilgrimage customs, single priestly 
house, and, varying degrees, the center political system. 


THE PROMULGATION THE TENT IDEAL 


11. New vistas the ancient history the Tabernacle institution 
require reinterpretation the character and date the Priestly 
materials which promulgated the Tabernacle ideal 
Priestly tradition seems never have taken the form independant 
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“Code”. most easily described commentary and systematic 
expansion the normative tradition the Tetrateuch (Gen., Exod., 
Lev., Num.). Evidently priests the late pre-exilic and exilic period 
collected and edited ancient written documents, perhaps salvaged from 
Temple government archives, and thus produced what they con- 
sidered more precise and detailed picture the desert period. ‘That 
say, they were continuing the prophetic tendency regard the 
desert era the criterion normative Yahwism, but were interested 
more its cultic and ritualistic aspects. 

exilic date for the normative edition the Priestly work seems 
almost certain now. Its language can scarcely post-exilic, since there 
are Aramaisms. Its theology clearly reflected the writings the 
prophets, particularly Zechariah (cf. 2:5, 8:3, 
11; and passim). The Nethinim, singers, and other orthodox institutions 
the Restoration have place its pages. must closely con- 
nected with the work Ezekiel. 

The theology the Priestly Code fits into this period perfectly. 
The downfall the nation with its ensuing captivity was catastrophe 
with tremendous implications Yahwism. The covenant faith was 
threatened. Monotheism was threatened. The doctrine election seems 
directly repudiated. The sacrosanct Temple had been sacked, and the 
inviolable city lay ruins. The great historical tenets Yahwism needed 
emphatic restatement. The future Israel’s religion rested upon the 
ability the faithful explain and answer the crises and problems 
the time. Out the Exile came such great writings. Ezekiel pointed the 
way. The Priestly writers looked the pre-Temple era, 
normative Mosaic institutions, and provided reinterpretation the 
past which later became authoritative. contrast, Second Isaiah (Isa. 
40ff.) heralds the Restoration; not only concerned with the return 
Israel Jerusalem, but primarily with the victory Yahweh. 
exults over the vindication the covenant faith. restates the role 
the Chosen People, and effectively describes the meaning the 
captivity. tremendous doctrine election permeates Ezekiel, 
Second Isaiah. all three the memory the golden desert era clear. 
Ezekiel and the Priestly strata, esnecially, are desperately concerned 
with Israel’s sin which has precipitated the and they search 
for means atonement. All three emphasize the cosmic and holy nature 
God. Second Isaiah, however, adds new mood his victorv 
paean: sings the downfall the idol-gods and the universal 
sovereignty his vindicated Lord. 

12. The most recent trend the literary criticism the 
writings the work von Rad (Die Priesterschrift 
Hexateuch, 1934), and Noth his monumental Ueberlieferungs- 
geschichtliche Studien (1943). Von Rad into two separate 
sources, one older, less priestly. and more historical; the other com- 
parativelv and artifical. followed Galling and 
part Noth, but has not gained general acceptance. Noth’s work seeks 
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eliminate from Joshua, cutting away all accretions leave source, 
largely narrative, which concludes with the death Aaron and Moses. 
Noth’s treatment, however, overlooks P’s character commentary 
formed from sundry old records its insistence that logical 
unity, later split form the framework the Pentateuch. Noth 
probably correct regarding JEP and the Deuteronomic books 
separate entities. And yet, even this true, the Joshua lists, for 
example (cf. 7), must derive from the same circle documents, extant 
the pre-exilic period, many those the Priestly portions 
the Tetrateuch. 

These recent attempts seek out the “nuclear” Priestly stratum 
reflect new respect for the historical core The conflations, doublets, 
and additions which allow separation Priestly materials into two 


Fig. 6. Galling’s Conception of the Mosaic Tent. (From Beer and Galling, Exedus, Handb. zum 
A. T., Tuebingen, 1939, p. 135). 


more parts also testify the age its sources, but the same time 
the heterogeneous character its origin. cannot take the Priestly 
materials uncritically. Priestly tradition its present form dogmatic 
and late; nevertheless, valuable historical witness, often more 
reliable detail than the older oral sources. the last analysis, can 
way represent pious fraud, but rather the best efforts priestly 


scholars who tried piece together the golden past from materials 
available them. 


THE ARCHAEOLOGY THE TABERNACLE 


13. Old Testament scholars, taking their cue from students 
Arab life, early the turn the century, began compare the 
Tabernacle and the Ark with nomad tent-shrines surviving modern 
times. Gressmann, Mose und seine Zeit (1913), compared the Ark 
the Ruwala following Musil and older scholars. 1918, Hartmann 
published study the Tabernacle and Ark” which drew the 
parallel institutions the mahmal, and qubbah. most valuable 
study was that Henri Lammens, which appeared 1919,” and treated 
particularly well the pre-Islamic history the The most recent 
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collection and treatment modern and ancient parallels that 
Morgenstern, “The Ark, the Ephod, and the 

The ‘utfah class tribal palladia (objects which afford protec- 
tion) still surviving among the modern nomad tribes. Its best 
representative the markab the Ruwala. takes the form camel 
saddle modern times, made wooden framework, decorated 
with ostrich feathers, and more less resembles tent. Traditionally, 
accompanied tribes into important military encounters and led them 
migrations. Some manner “holiness” pervaded the Originally. 
doubt, was associated with the tribal deity(s). Sacrifices are 
made connection with it, which time blood sprinkled it. 

The mahmal highly reverenced tent-like structure, which until 
very recent times was carried various processions Mecca. too 
borne camel back. was usually fabricated from highly decorated 
silk boxlike framework with domed top. There evidence that 
was formerly regarded having some kind supernatural sway over 
the camel which carried it, that could guide caravans through the 
deserts. 

Going back into the pre-Islamic period, come upon the highly 
significant which seems the ancestor the mahmal and 
‘utfah. The qubbah was miniature red leather tent with domed top. 
Some were suitable for mounting camel back, others larger. 
The qubbah generally contained the tribal idols betyls. 

The characteristics which have been noted the and the 
mahmal were far more explicitly characterized the usage the 
qubbah. times war accompanied the tribe, generally being 
close the chieftain’s tent. had the power guiding the tribe 
its wanderings. possessed peculiar sacredness physical holiness 
second only the betyls which contained. was both palladium 
and place worship. Moreover, priests used the qubbah place 
for giving oracles. 

Lammens observes that the red leather which they were 
constructed most extraordinary. Black tents were characteristic from 
oldest times. Moreover, red exposes the military camp and the station 
the chieftain. The custom strange and implies strong conservative 
religious tradition. 

number representations the qubbah come from Syria, 
well specific mention the institution Aramic inscription. 
particular interest the bas-relief from the temple Bel Palmyra 
centuries C.) portraying the qubbah with traces red paint 
still adhering (see Fig. 2.). 

Morgenstern has pointed out that even earlier evidence for the 
custom tent-shrines comes from the fragments the Phoenician 
history Sanchuniathon (cir. 7th century C.) where reference 


‘‘Le culte des betyles et les processions religieuses chez les arabes preislamites’’, Bulletin 
Francais d’Archeologie Orientale, Cairo XVII, 39-101. 
Hebrew Union College Annual, XVII, 153-265; XVIII, 1-52 (1943,44). 
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made portable shrine undisclosed character pulled oxen. 
The shrine was presumably the possession Agroueros, semi- 
mythical figure who lived primordial times. Better evidence for 
Phoenician tent-shrines, however, comes from Diodorus, who tells 
tent sacred nature pitched the center Carthaginian battle’ 
camp with altar near (cf. 8). 


The Priestly traditions also have specific mention the 
Numbers 25:8. The passage somewhat obscure; but the context 
suggests that reference the Tabernacle, Ingholt suggests, 
the sacred enclosure. 


These parallels lend striking corroboration the Priestly tradition 
that the Tabernacle had covering ram’s skin, dyed red; and 
doubt must conclude that the institution among the Semities 
sheds light the origin the Tabernacle. must suppose that the 
portable red leather tent was one the oldest motifs Semitic religion. 
Thus goes without saying that the Tabernacle and the Ark have 
historical connections with their Semitic past. the other hand, 
have right push such parallels too hard has been the tendency 
some scholars, particularly Morgenstern. the was 
radically reinterpreted Mohammed, doubt the ancient Semitic 
tent-shrine was transformed under Moses suit the purposes 
Yahwism. 


RECONSTRUCTION THE PRIESTLY TABERNACLE 


14. The Priestly Tabernacle appears from descriptions 
Exodus and portable temple (cf. Fig. 4.). Two motives run 
throughout its structure and installations. One derives from the desert 
and suggests its tent-shrine origins. Under this category are the tent 
curtains, especially the covering red leather; the acacia wood 
similarly product the desert, and stands contrast the olive 
and cedar wood which characterized the Temple Solomon. The other 
clearly represented the Tabernacle points the influence 
Syro-Phoenician temple structure. The division the Tabernacle 
into two sections, “Holy Place” and “Most Holy Place” debir, and 
the substantial structure frames and pillars over which the 
were draped, are particularly suggestive temple form. will 
pointed out later time that some the Tabernacle furnishings 
surely suggest the influence the environment Canaan. 


The Tabernacle par excellence consisted two great tent 
turn composed five smaller curtains each) made the finest 
beautifully embroidered with winged sphinxes (cherubim). One 
curtains formed the main hall the Tabernacle, the Holy Place; the 
covered the Most Holy Place, including the back the 
Tabernacle. Over these curtains, three protective coverings were spread, 
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the outer finely treated, imported second 
ram’s hide, and third hair. 

Kennedy the basis Biblical evidence has translated “frame 
(A. “board”). scholars have long realized, the 
scarcely have been solid timbers “boards”. Their ponderous size anc 
weight alone would eliminate them from reason. The yadoth 
“frames”, then, would the vertical arms and presumably they wer 
joined together cross-pieces make trellice effect (cf. Figs. 4-5). 

The tablets Ugarit have given additional confirmation 
theory Kennedy. Here the q-r-sh refers the throne-room 
the source the primordial rivers and the fountains the two 
(deeps Presumably the throne-room was trellis 

Again have evidence the dual nature the 
Tabernacle. Apparently the framework has historical 
tions with the abodes deity Canaanite mythology. Probably 
conception the tabhnith, the “model” (Exodus 25:9), also goes bac 
ultimately the idea that the earthly sanctuary the counterpart 
the heavenly dwelling deity. There reason assume with most 
scholars (most recently Galling) that the Tabernacle framework 
fiction late writers who wished make the Tabernacle conform 
closely structure the Temple. 

The frames were feet high and two feet three inches 
mentioned. Forty-eight the frames were make the 
twenty frames for each side, and eight for the back, making the 
sions the Tabernacle forty-five feet long fifteen feet wide fifteen 
feet high. The Most Holy Place was closed off from the Holy Place 
tapestry Veil hung four acacia wood supports, and turn, the 
entrance was protected embroidered screen hung acacia 
supports. 

The symmetry the Tabernacle clarified the notice that tle 
Veil hung under the hooks that join the two great inner 
(Exodus 26:33). The Tabernacle consisted thus two rooms, the 
Place twenty ten ten cubits (30 feet), and the Most 
Holy Place, cube ten cubits the dimension. The Ark was 
this sacred cube; the Table Presence Bread, the Altar 
and the Lampstand are adorn the Holy Place. 


Tahash leather (A. V. ‘‘badger skins’’) has caused unending speculation on the part 
scholars. An Assyrian word supposedly meaning ‘‘sheep-skin’’ seemed to satisfy for 
time. However, Landsberger has maintained that the word in question, takshu, is to 
read dushn, ‘‘sheep-skin’’ (?). Efforts to etymologize on the basis of Arabic tukhas h 
led to wierd results, the latest being that of Aharoni who concludes that tahash me: ns 
menedon monoceros, ‘‘narwhale’’! By far the most reasonable suggestion is that of Bo: 
who connects tohash with Egyptian ti-h-s. Middle Kingdom t-h-s. As Albright poin 
eut to the writer, the phonetic equation is quite proper, and the word was borrov ed 
during the second millennium to judge from the laws of phonetic change, thus fitt 
perfectly into the desert milieu. Egyptian tj-h-s is found as early as the Old Kingd 
meaning ‘‘to stretch or treat leather’’. This would suggest then that the mysteri us 
tahash skins were actually an imported (7?) specially finished leather. If Landsber er 
is wrong in reading out Assyr. takhshu, then such an etymology could still hold, he 
Assyrian word being loaned from the West. 

The occurrence of the word in Ugaritic was called to my attention by Prof. Allbright 
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The Tabernacle described being enclosed court, shut off 
linen curtains, one hundred fifty cubits size (approximately 
150 feet). The Altar Burnt Offering and the Laver were set 
the Court, doubt standing before the entrance the 


THE TABERNACLE AND THE DAVIDIC TENT 


15. number considerations have led the writer the opinion 
that the Priestly Tabernacle account reflects the Tent David. Such 
opinion cannot, course, demonstrated, but evidence points in- 
creasingly that direction. 

seems evident that does not give precise description the 


Fig. 7. Cherubim Throne from a relief on the Sarcophagus of ARiram, a Phoenician king of 
cir. 1000 B. C. (From Montet, Byblos et l’Egypte, Paris, 1929, Pl. CXXXI). 

Tent which Moses built the wilderness. Logically, would seem that 

the Mosaic tent was simpler and conformed more its Semitic proto- 

Moreover, must have been almost inevitable that the Priestly 

writers draw their tradition the Tabernacle from the highest and most 

development that institution (see 10). 

The dual motifs pointed out the Tabernacle description support 
the same conclusion. particular the proportions the Tabernacle must 
alr ost necessarily connected with the plans such temples have 
excavated Beth-shan, Tell Ta‘yinat, and course the Temple 
The acacia wood, the tent-curtains red leather doubt 


4%. For the best recent attcmpt to reconstruct the Tabernacle from the Biblical data, see 
\. R. S. Kennedy, Article on the Tabernacle, Hastings Dictionary of the Bible, IV, pp. 
558-668. Kennedy takes up the many tedious problems not mentioned here. 
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stem desert tradition, but the structure which converts 
the tent into portable temple seems have Canaanite connections. 
Some the cultic implements and some the decorations the Priestly 
garments particular suggest Phoenician influence. These dual motifs 
are not explained away entirely supposing them anacronisms 
reflecting the Temple Solomon. Some influence the Temple upon 
the account undeniable. few the parallels measurement are 
best explained deriving through the influence scribes’ knowledge 
the dimensions; such might easily come bear when 
certain Tabernacle dimensions were vague. seems totally unnecessary 
dissolve this dualism the Tabernacle, however, assume that 
the Priestly sources are describing the culminating development the 
Tabernacle institution. 

Mention has already been made the large number old records 
incorporated the Priestly writers which are tracable early times. 
particularly the reign David There can doubt that 
David organized elaborate administrative and secretarial staff, and 
may well that certain written documents from this time were avail- 
able the priests from temple government archives. Our suggestion 
that the Tabernacle account also some such document. Its conflate 
state does not hurt the case. 

Furthermore, the Priestly Tabernacle fits very well with what 
little know the Davidic Tabernacle from earlier sources. know 
that contained proper place” for the Ark (II Samuel 6:17), presum- 
ably debir. its proximity was altar burnt offering (II Samuel 
6:17) and there seems have been second horned altar inside the 
Tent.” 

Finally, the wealth the Davidic court and the important part 
which the Tabernacle played David’s political strategy would 
lead believe that the Davidic Tabernacle was richly and ornately 
fabricated, which case would agree well with the Priestly descrip- 
tions. That not deny that the extreme lavishness the Tabernacle 
adornments (and the reckless use gold the Solomonic Temple 
may due part the tendency tradition exaggerate. 

this connection would well make some comments the 
most recent reconstructions, particularly that Galling, follow- 
ing von separation the Priestly tradition into two strands (cf. 
segregates all the solely desert characteristics the Tabernacle, attributes 
them the earlier source, and proposes that means arrive the 
historical Mosaic tent (see Fig. 6). considers the original account 
have included different dimensions (later suppressed) and have 
consisted only the outer covering. This drapes over poles allowing 


I Kgs. 1:50; 2:28-30. The words ‘‘come out’’ seem clearly to suggest that the altar ws 
within and thus may have been either an altar of incense or a Table of Presence-bre«d. 
It is possible, however, that Benaiah was calling from outside an enclosed court, in wh ch 


25. 


case the altar would have been an altar of burnt offering. Neither possibility injures 
the parallel to the Priestly Tabernacle. 


Beer-Galling, Exedus (Handbuch zum A. T., 1939), pp. 128 ff. 
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credence the division into Holy Place and Debir. The framework 
the Tabernacle, the inner curtain, and large part the cultic 
equipment ascribes the imagination the later, less reliable 
Priestly strand. 

isolating the desert motifs the Tabernacle Galling may well 
reach something resembling the actual Mosaic tent. However, throw 
out the remainder the description later fabrication unnecessary 
and goes against the whole scribal tradition the ancient Near East. 


LIGHT TABERNACLE TERMINOLOGY 


16. The Ohel Mo‘edh (“Tent Meeting”), the name the 
Tabernacle which found the account Exodus and often 
the Priestly tradition, has been illuminated the occurrence the 
word mo‘edh the Tale Wen-Amun (c. 1100 C.).* this context 
refers the city assembly Byblus called together consider 
petition the Tjekel group the Sea-Peoples who settled around 
Dor) for the extradition Wen-Amun. The passage may compared 
with Isaiah 14:13 which refers the mount “assembly” (mo‘edh) 
the far reaches the north. The reference the assembly the 
gods, well known from the myths Ugarit. 


From such passages gather that the Tent Meeting, properly 
the Tent Assembly, originally referred the amphictyonic political 
aspect the Tent. However, the Priestly interpretation not 
dismissed too lightly: speaking the Tent “Meeting”, Yahweh says, 
will meet with you speak there unto thee. And there will meet 
with the children Israel (Exodus 29:42,43; 25:22; and 30:36). 
This interprets the Ohel Mo‘edh primarily tent revelation. How- 
ever, observed that the amphictyonic gatherings, Yahweh 
was considered the head the covenant assembly, and was 
who made the important decisions war and peace (through oracle 
human mediation). There was separation church and state 
early Israel. 


Noth has shown that nasi (A. “prince”, cf. often employed 
the Priestly writers another technical term denoting tribal leader 
who had representation the amphictyonic assembly (edhah) early 
Israel’s twelve-tribe system. Many other examples the Priestly 
use archaic terminology could presented; however, shall confine 
ourselves two other terms which bear particularly the theology 
the Tabernacle tradition. 


The typical Priestly designation the tent-sanctuary the 
term mishkan, “Tabernacle”. Evidence from Ugaritic and the thirteenth- 
century Balaam Oracles, especially, makes virtually certain that the 
term originally meant, simply, “tent”. Later became poetic, elevated 


27. The discovery was made by Wilson and was published in Jour. of Near Eastern Studies 
IV.1 (Feb., 1945), p. 245. 


Cf. J. H. Patton’s discussion of the assembly of the gods, ard parallel usages of mo‘edh 
in the Psalms (Canaanite Parallels te the Book of Psalms, 1944, p. 24.) 
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designation tent. the Priestly materials restricted the tent 
par excellence, the Tabernacle. Still later the term was used figuratively 
references the Temple. 

The associated verb, shakan (A. has even more 
interesting history. 

Underlying the massive detail the Priestly strata one dominant 
therne. This theme may expressed follows: under the conditions 
the desert covenant, Yahweh will “tabernacle” the midst his 
people Israel (Exodus 25:8; 29:45, 46; 40:35; and often: cf. Leviticus 
26:11). The term translated “to tabernacle” (in lieu better render- 
ing) shakan. generally thought indicate literal abode 
earth. Scholars have assumed that the Priestly writers follow grossly 
primitive doctrine divine immanence. asserted that though they 
reach sublime heights their conception creation the hand God, 
and indeed describe their Deity the most exalted terms trans- 
cendence, yet they fall crass particularism when describing the 
manner which God present their tent-sanctuary. the same 
token, mishkan, “Tabernacle”, has often been translated “Dwelling”. 

The early usage shakan closely parallel the usage mishkan, 
“tent”. occurs the Balaam Oracles, the Song Deborah, the Noachic 
Oracle, Jacob’s Blessing, the Blessing Moses (all pre-tenth-century 
the earlier traditions the Yahwist (J), the Keret Epic 
Ugarit, etc. fact there scarcely ancient poem extant the 
tenth-century, earlier, sources which does not contain this term. 
ancient poetry, shakan used picture nomadic life, and clearly means 
describe the nomadic habits the Patriarchs, and the Keret epic 
mean “encamp”. contrast the abundant use the word materials 
great antiquity all which appear reflect desert setting 
find that the term shakan, “to tent” falls into disuse the bulk Biblical 
writings until met again the Priestly strata. 

the Priestly strata, the term mishkan applies the one Tent, the 
Mosaic sanctuary. The word has become proper name. too, 
restricts the meaning the verb shakan. Taking its connotations from 
nomadic background, and more directly from the sacred mishkan, 

used the Priestly writers when they wish speak God manifesting 
Himself earth the midst Israel. Thus shakan used in- 
variably and solely specify the “tabernacling” Yahweh the 


The writer hopes to publish a treatment of the etymology and specialization of the stem 
. Sh-k-n at an early date. A few remarks may be made here. Shakanu in Old Akkadian ‘is 
already a true root meaning ‘‘to place’ or ‘‘to set down’’. In Assyrian it is often used 
in idiom to mean ‘“‘pitch or set up camp’’ (esp. with madaktu, but also with karashu, etc.). 
From comparable usage, the derived noun mashkanu seems to have specialized in North- 
west Semitic to mean camping-place or, particularly in the plural, ‘‘encampment’’. Hence 
the singular, ‘‘tent’’. It is interesting to note that mashkenu in East Semitic specialized 
to mean ‘‘a grain storage place’ or ‘‘grain shed’’ (so Albright in modification of Goetze) 
which was later borrowed in Hebrew in the form miskenoth, ‘‘storage places’’. The tw? 
Specializations of the derived noun are almost identical in semantic development to German 
Lager, ‘‘encampment’’ or ‘‘storage-place.’’ 

The specialization of the verb shakan in Northwest Semitic probably did not derive directly 
from such idioms as mentioned above. Rather it seems to have derived its nuances i? 
denominative fashion from the use of the noun mashkanu, or mishkan, ‘‘tent’’, and hence 


came to mean ‘‘to tent’’ or ‘‘to encamp’’. 
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earthly presence Yahweh for the purposes revelation and atone- 
ment. Even cases where Yahweh’s Glory Cloud settles Sinai 
before the Tabernacle, this word, shakan, used. 

Such usage expresses part the Priestly effort back 
normative desert tradition for terminology. This expression becomes even 
more signficant when observe that not only does always use this 
term express the concept Yahweh’s immanence, but never uses 
the term shakan any other sense. Priestly tradition has taken 
concrete archaic term, associated with Israel’s desert tradition, and used 
abstract term express theological concept. 

Still another line evidence can drawn upon. The common word 


Fig. 8. Miniature temple, made of pottery, decorated with cherubim. It. has been conjectured 
that the Ark of the Covenant may have been a chest of similar shape. (Oriental 
Institute, University of Chicago; the Megiddo Expedition). 


the Priestly materials, and throughout the Old Testament, which means 
“dwell” “inhabit” yashabh. uses the term yashabh whenever 
wishes speak men “dwelling”, but never Yahweh any 
festation Yahweh Israel. Moreover, this distinction held through- 
out the Old Testament. When Yahweh said “dwell”, yashabh, the 
dwelling never earth, the Temple, the Tabernacle, 
heaven alone. The only exceptions, apparently, are places where 
yashabh its derivatives are used the sense, “to enthrone”, 
particularly the expression, “He who enthroned the 

The Priestly writers were struggling with the problem divine 


and transcendence, other words, the problem the 
Yahweh the sanctuary. Israel’s cosmic and 


omnipotent God could not confined earthly sanctuary. Yet the 
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supreme object and benefit the covenant relationship 
election the great events following the Exodus was God’s new 
proximity the Tabernacle. seems clear that this old word shakan has 
been taken the theological term express this paradox. The Priestly 
writers retrieved desert terminology that was genuinely archaic. 
Yahweh does not “dwell” earth. Rather “tabernacles” settles 
impermanently the days the portable, ever-conditional Tent. 

may observe passing that the Deuteronomists sought 
different way solve the problem the covenant-presence 
transcendent God. They bluntly state that Yahweh’s abode the 
heavens, not the Temple. Rather, His “Name” may said the 
Temple (see esp., Kings 8:27-31).” 

Substantiating the Hebrew evidence that from the Septuagint. 
There the term shakan generally translated kataskenoun, “to en- 
camp”, skenoun, “to tent”, and mishkan commonly translated 
“tent”. This particularly the case among the more literal translators. 
Allusion should also made the shekinah doctrine which grew 
shortly after the Old Testament writings were completed. Shekinah 


background the New Testament. 
CONCLUSION 


origins Israel, and played the role covenant sanctuary 


preserver vigorous desert Yahwism, and the center inherently 
theocratic political system. With these concepts background, 


description the Tabernacle. The Priestly Tabernacle appears this 


sure themes which had seminal beginnings the Mosaic Tent. 
for the contemporary and future generations which the Priestly 
addressed themselves, doubt the Tabernacle account was 


writers the New Testament were intimately concerned with the 
same themes, that is, the forgiveness sin and the self-revelation off 


Christian point view, resolve these Priestly problems the Old 
Testament. 


probably older word, however, and very closely related with 
the Priestly use mishkan and shakan. early intertestamental writings, 
the the restricted local manifestation Yahweh, later 


18. the preceeding pages, have endeavored describe the 
place the historical Tabernacle, both its relation the desert 


Canaan. have found the seat Mosaic institutions, the 


have turned the Tent ideal later times, particularly the 


perspective the culminating tradition schematic and ideal 


God. Christian theology may thus said continue, and, from 


explanation for the past and plan for the future. Theologically 
speaking, they strove after solution the problems 
theology; the means through which the breached covenant might 
repaired, and the conditions under which holy and universal 
might “tabernacle” the midst Israel. may added that 
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